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Section 110 
— 

 

April 3, 1836, was the second-greatest Easter Sunday in history. Joseph attended an 
afternoon sacrament meeting in the temple at Kirtland. When it ended, he and Oliver 
Cowdery retreated behind the heavy curtains used to divide the room. They bowed in 
what Joseph’s journal describes as “solemn, but silent prayer to the Most High.” Then 
they beheld a series of visions.1 

First, they saw and heard the Lord standing before them. Four times, in a voice like 
rushing water, he declared, “I am,” evoking Old Testament revelations in which he 
repeatedly identified himself by saying, “I am the Lord your God” (see Exodus 20 and 
Leviticus 19). It seems like he meant to evoke the related words of the Hebrew verb 
for to be and the name transliterated into English as “Jehovah.” In other words, the 
Lord Jesus Christ was declaring that he is the God who told Moses to tell the Israelites 
that "I AM hath sent me unto you" (Exodus 3:14). Jesus Christ was affirming that he 
is the God of Israel, the promised Messiah.  

In a powerful but understated juxtaposition of present and past verb tenses, Christ 
declares himself the crucified Christ who conquered death. "I am he who liveth. I am 
he who was slain; I am your advocate with the Father” (D&C 110:4, emphasis added). 
Who else can say “They killed me, but here I am, in Kirtland, Ohio, forgiving your 

 

1 “Journal, 1835–1836,” 192, The Joseph Smith Papers, accessed November 24, 2020.  

https://www.josephsmithpapers.org/paper-summary/journal-1835-1836/195
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sins, accepting my temple and promising to visit my people here and pour out an 
endowment of power from here?” 

 

Joseph Smith Journal, April 3, 1836, handwriting of scribe Warren Parrish. Though Section 110 
was not widely publicized when it was received and not published until 1852, it was written in 

Joseph's journal soon after the visions occurred.2 

Section 110 fulfills the Lord’s conditional promise to the Saints that if they would 
move to Ohio and build him a holy house, he would endow them with power in it (see 
sections 38, 88, and 95). It fulfills section 88’s great and last promise that the 
sanctified would come into the presence of the Lord. Indeed, Joseph promised the 
Saints that “on conditions of our obedience,” the Savior had promised “a visit from the 
heavens to honor us with his own presence.”3 

 

2 “Visions, 3 April 1836 [D&C 110],” 192, The Joseph Smith Papers, accessed November 24, 2020.  
3 “Letter to William W. Phelps, 11 January 1833,” The Joseph Smith Papers, accessed November 24, 2020.  

https://www.josephsmithpapers.org/paper-summary/visions-3-april-1836-dc-110/1
https://www.josephsmithpapers.org/paper-summary/letter-to-william-w-phelps-11-january-1833/1
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After the vision of the Savior ended, Moses appeared to Joseph and Oliver and gave 
them the priesthood keys needed to gather Israel. Next Elias appeared and dispensed 
keys for the gospel of Abraham, “saying that in us and our seed all generations after 
us should be blessed” (D&C 110:12). Then Elijah appeared and said that it was time 
to fulfill a multi-layered prophecy.  

Through Malachi, the Lord prophesied, “I will send you Elijah the prophet before the 
coming of the great and dreadful day of the Lord” (Malachi 4:5). Moroni paraphrased 
and personalized that prophecy for Joseph Smith in 1823 (see section 2). Elijah 
fulfilled it nearly thirteen years later, as recorded in section 110. Jews had long 
awaited Elijah’s prophesied return and welcomed him during the Passover Seder. On 
the very day Elijah appeared in the temple, some Jews were celebrating the sacred 
meal with the hope that Elijah would return.  

Moses showing up was pretty impressive too. “His appearance in company with Elijah 
offers another striking parallel between Mormon teachings and Jewish tradition, 
according to which Moses and Elijah would arrive together at the ‘end of time.’”4 

Section 110 reenacts the endowment received in the Biblical account of the Mount of 
Transfiguration (Matthew 17:1–9). Joseph received priesthood keys from the heavenly 
messengers. He had received all the priesthood when he was ordained by Peter, 
James, and John years earlier (see D&C 27:12), but he did not have all the keys they 
had, and which he needed, until after section 110. In other words, Joseph had power 
but not permission to send missionaries globally or to perform temple ordinances until 
Moses, Elias, and Elijah brought him the keys—the permission to exercise the 
priesthood in those ways.  

Section 110 welds dispensations together. Given on Easter and during the Passover 
season, the revelation links Israel’s Old Testament deliverance with Christ’s New 
Testament resurrection and affirms that Joseph Smith and the temple-building 
Latter-day Saints are the heirs of God’s promises to the Israelite patriarchs. Christ is 
the Passover lamb who “was slain” and then resurrected and now appears to Joseph 
in Kirtland, Ohio, to approve of the Latter-day work and to commission Joseph to 

 

4 Stephen D. Ricks, “The Appearance of Elijah and Moses in The Kirtland Temple and the Jewish 
Passover,” BYU Studies 23:4 (1903): 484. 
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fulfill the work of Moses (the gathering of Israel), Elias (the gospel of Abraham), and 
Elijah (the sealing of families).  

Joseph went to work putting the keys to use, against great opposition. Not long after 
receiving the keys to gather Israel from Moses, Joseph whispered in Heber Kimball’s 
ear a mission call to Great Britain. Joseph had previously sent missionaries on short 
local or regional missions. Heber and his companions began the ongoing process of 
gathering Israel from the ends of the earth. Though oppressed by what seems like a 
concerted opposition that included financial collapse, widespread apostasy, an 
executive order driving the Saints from Missouri, and then unjust imprisonment in 
Liberty, Missouri, Joseph began to teach and administer the ordinances of the temple. 
In sum, the endowment of priesthood keys he received on the second-greatest Easter 
in history authorized him to begin performing temple ordinances.  

Section 110 communicated temple knowledge and power. It came in the temple, 
behind a veil, was recorded but not preached, and acted on but not publicly explained.5 
After the revelation, Joseph used the keys to gather, endow, and seal in anticipation 
of the Savior’s second coming. Section 110 marks the restoration of temple-related 
power and knowledge that Moses possessed and “plainly taught” but which had been 
forfeited by the children of Israel (D&C 84:19–25).  

 

5 Richard L. Bushman, Joseph Smith: Rough Stone Rolling (New York: Knopf, 2005), 320–321.  
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